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Arise ! Awake! And stop not till the Goal is reached. 

— Swami Vivekananda. 
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CONVERSATIONS WITH SWAMI 

TURIYANANDA. 



Sunday , 4th July — 5 p. m. 



The parlour was full of eager listeners. A gehtle a 
man came in and prostrating himself before the 



Swami 



He 



tip 



the world and embracing the 



was desirous of giving 

monastic life-. 



| 9 

After introducing himself he expressed his intention 
to the Swami who, on coming to learn that he had 
wife and children at home, said- 






“So you came away leaving everyone behind? 
You had your enjoyments yourself and got away? 
Don’t yon see it is cruel and cowardly to get away 
Without making some sort of provision for the 
family ? Do you think one is at liberty to give up 
the world all of a sudden ?” 
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The gentleman : Well, this is but a relative 
concern — it is the outcome of ignorance. 

The Swami: And your fleeing away from the 
world is absolute — it is the result of knowledge, 
is that so ? Does it stand in the way of religion 
merely to be in the world ? Once Narada asked of 
the Lord who was His best devotee. The Lord 
replied to him, “In such and such a village there is 
a peasant who is My best devotee. Just go and see 
him.” Narada went to the place and found that the 

9 

peasant had been off to the field. After a whole 
day the peasant returned home, took the name of 
the Lord once and at night retired for rest. Seeing 
all this Narada came back to the Lord and said, 
how is this, Lord? How could this man who was 
engaged the whole day in trifling worldly pursuits 
and took Thy name but once, could be the best of 

Well, Narada,” replied the Lord, 



t ( 



devotees ?” 

“ you will have your question answered soon. Now 
take this cup of oil, make a tour round the world, 
and come back.” Narada made the tour with the 
greatest caution and when he returned the Lord 
said, “Well, Narada, you must have understood 
now why that peasant is the greatest devotee. 
In your anxiety that no oil be spilt from the cup you 
could not remember Me even once, but that peasant, 
in spite of his being engrossed in work throughout 



remembers Me 



of his 



day’s work.” 



Sri Ramakrishna used to relate that once at 
Dakshineswar one Mukherji, who had left home 
and family, used to pass his days at the Kali temple, 
living on the doles of food regularly given there. 
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One day Sri Ramakrishna said to him, “You are a 
married man — have you got children ?” On being 
answered in the affirmative he next inquired who 
was looking after them. And as soon as he heard 
from Mukherji’s lips that his wife was pining at 
her father’s home, he shouted, “You rogue, you 
were the man who married and who had children, 
and now they must be fed and clothed by your 
father-in-law ! And here you are living on the 
food that is meant for the poor !” Hearing such 
words Mukherji lost 110 time in returning home and 
began to look after his household duties with zeal. 

In the scriptures also there is mention of the 
four orders of life. First of all the student had to 
take up the Brahmacharin’s vow in the house of 
the teacher and go through his studies. Then 
service unto the Guru, strict Brahmacharya and 
study etc. became his duties. As soon as these 
duties were gone through he was free. After finish- 
ing the course of study in the teacher’s house the 
students used to test themselves to see whether 
they should return to the householder’s life. Those 
who considered themselves under the sway of world- 
ly ideas used to go through the usual ablution 
ceremony that marked the close of the student’s 



life and entered the world. Here, too,, they had 
such duties as marrying and having children,, 
ministering unto guests, maintaining the family 
and so on. And when they finished these duties; 

thev were at libertv to take up the next order of life.. 



The same things do not always appeal to anybody.. 
When the desire for enjoyment abated and along 

with it the duties of the family life too were finished 
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then they used to embrace the forest or recluse life. 
They could take their wives also with them — only 
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they had to live as brothers and sisters, without 
any physical attachment. 



In the Upanishads too there is the dialogue 
between Yajnavalkya and Maitreyi. Yajnavalkya 
reached the state of Sannyasa as the natural otU> 
come of knowledge. He said to his two wives.* 
£l Now the time for my taking up the monastic life 
is at hand. So whatever I have, you both divide 
between yourselves.” Then Maitreyi said, “What 
shall I do with that which won’t give me immortal-, 
ity?” Hearing this Yajnavalkya said, “Maitreyi, 
I used to love you before, but now I love you all the 
more.” Then he gave her instructions, and she 
too took up Sannyasa. 



But can one give up when the householder’s life 
is no more appealing, but there are the wife and 
children ? What will be the fate of them ? It is 



gross selfishness, pure and simple. To be in the 
world and maintain the family, to fulfil one’s duties 
- — this also is certainly religion. Nothing will be 
gained by giving up all of a sudden. One cannot 
elimb to a roof at one bound, one has to ascend 
step by step. Sri Ramakrishna used to say, “ A fruit 

plucked before maturity rots and is spoilt. A sore 

% 
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bleeds if you take away the scab prematurely, while 
it drops of itself when the sore has dried up. How 
fine illustrations these— don’t you see ! Well, every-, 
thing depends on the mind alone. If one happened 
to be married but latterly repented, and communi- 
cated his intention of embracing the monastic life 
to Sri Ramakrishna, he would say, “Wait, don’t 
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give up the world. If you are sincere everything 
will be set right. You have only to faithfully pur- 
sue the course laid down in the scriptures.” It 
won’t do to leave the world. You have got children ; 
now go on doing your duties towards them — do 
this unselfishly. To say that one is renouncing the 
world with the object of calling upon God, would be 
utterly false. Of course one should devote oneself 



to spiritual practices, and this is the time. 



* * 



It is selfishness that is impure. First of all a 
man should fulfil his duties according to his caste 
and order of life and when the mind has been thus 
purified he should approach the qualified teacher 
for the attainment of Self-knowledge. There is no 
way out unless one has fulfilled one’s duties. And 
the moment you have truly finished the duties of 
one order of life, those of the next naturally come 
in. But the case is different for those who have 
never entered the world since their boyhood, 

f^T *R[R RSTRUR^r II 

“Thousands of Brahmanas who were Brahma- 
charins from their boyhood have reached heaven 
without continuing their line.” (Manu V. 159.) 

That you people did not enter the world was 
due to the good impressions of past lives. You have 
finished all that already, so why should you have 
to enter the world again ? It is because you under- 
stood everything that you gave up. You have 
forsooth been born with this privilege. Don’t you 
see that the world is mad after sense-enjoyment ? 
People will run into debt and marry. And before 
the debt is cleared, perhaps, they die ! Whenever 
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anybody spoke to Sri Ramakrishna about giving up 
the world, he would say, “If you are sincere you 
will find the circumstances gradually becoming 
favourable.” Still he does not say, “Leave every- 
thing and come away.” “If you are sincere,” — 
that is what he used tosay, because he knew the con- 
tents of everyone’s mind. In everything pertaining 
to this world there are two factors — your own wish 
as well as the Lord’s. Hence it is highly prejudicial 
to take any step through personal obstinacy. Of 

course He is inside all, as the Controlling Principle. 
Sri Ramakrishna used to tell the parable of a 
married woman secretly in love with another. She 
attends to all her household duties but her thoughts 
are on her lover. When in this way her whole 
mind goes to her lover, she breaks the family ties 
and follows the man of her heart. Isn’t it a beauti- 
ful parable? Work with one hand and serve the 
Lord with the other. When the time comes, you 
will be able to serve Him with both hands. And 
the time does come if one is sincere. 

(To be continued) . 




OCCASIONAL NOTES. 

¥7 VERY great religious revival in India is followed 

by a revival in different spheres of life. It 

inspires literature and philosophy, art and archi- 
tecture, social life and political activity. It serves as 
a nationaliser, as a potent force cementing various 
disjoint units differing widely in social status, tra-- 
dition and culture into an organised whole actuated. 
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by a common ideal and a common purpose. 
The measure of the influence of each religious re- 
vival depends on the extent to which it permeates 
the manifold strata of society, and inspires the rich 
and the poor, the high and the low alike. The 

secret of the success of Buddhism as one of the 

0 

greatest cultural influences the world has ever seen 
lies in the fact that the message of Buddha was 
carried by his monastic followers to the doors of all 
people irrespective of caste, creed, race or nation- 
ality. Buddhism democratised the highest Aryan 
religion and culture, and unified the diverse races 

and peoples in India. And the mighty current of 

% 

energy that generated from this great union not 
only vitalised Indian life in all its branches but also 
flowed across oceans and mountains to fertilise 
distant lands. Buddhism became one of the great- 
est mediums of Aryan culture and civilisation. 
The Buddhist missionaries carried along with 
India’s religion her philosophy and literature, her 
science and art. The great cultural invasion that 
followed in the wake of Buddhism even before and 
during the early centuries of the Christian era 
influences to this day the life and thought of Thibet, 
China and Japan, of Burma, Siam, Ceylon and 
other countries. Buddhism never cared for any 
material conquest. It conquered the hearts of men 
by the power of Dharma, by love and toleration, by 
righteousness and virtue. 

* 

* * 

Centuries before the advent of Buddha a re- 
action had set in in India against Vedic rites and 
sacrifices which lost their significance to the 
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majority of the people. Bold and sincere souls, who 
refused to follow blindly in the footsteps of their 
forefathers, called in question the way of those who 
wanted to conquer this world by means of progeny, 
to gain heavenly bliss by the performance of Yajnas, 
to attain to Immortality by drinking Soma offered 
to the gods in sacrifice. “What shall we do with 
progeny since the Atman is the abode we aspire 
after?” “ The deluded souls who think that sacri- 
fices and Charitable works are of supreme value,* 

A 

know not the blessed Goal. Having enjoyed in the 
heights of heaven the fruits of their Karma, they 
come down again to this world or even enter into 
a baser one.” “Neither by works, nor by progeny, 
nor by wealth, but by renunciation alone can Im- 
mortality be attained.”— -Such were the ideas and 
ideals of those speculative souls who revolted 
against Vedic rites and observances, and preferred 
to live the life of meditation and non-attachment in 
order to solve the enigma of life and death, to attain 
Immortality here as well as hereafter. Buddha repre* 
sentecl in his wonderful life this new spirit of revolt — - 
the spirit of renunciation and contemplation 
which have ever been the highest ideals of Aryan 
religion and culture. 



* 

* * 



Buddha was a prophet and reformer in One. 
His mission was twofold. He reformed the Aryan 
society, infused spirit into the fossilised religious 
life of the people caring only for the dead forms 
and lifeless practices of religion. He threw open 
the gates of salvation to all men and women alike. 
He broke down the invidious distinctions between 
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man and man, and presented his religion of equality 
and brotherhood to humanity itself, which em- 
braces the Brahmana and the Sudra, the higher 
caste and the outcasts, the Aryan and the non- 
Aryan alike. The thief and the robber, the liber- 
tine and the prostitute he transformed into saints 
by the touch of his all-embracing love and sym- 
pathy. He discovered a middle path between the 
two extremes — sense-indulgence and asceticism — a 
path “ which opens the eyes and bestows under- 
standing, which leads to peace of mind, to the 
higher wisdom, to full enlightenment, to Nir- 
vana. ,s 

* 

* * 



“ Go ye, 0 Bhikkhus, and wander forth for the 
gain of the many, for the welfare of the many, in 
compassion for the world, for the good, for the 
gain, for the welfare of the gods and men. Pro- 
claim, O Bhikkhus, the Doctrine glorious, preach 
ye a life of holiness, perfect and pure.” Buddhist 
missionaries true to this great command of their 
Master carried his message to the four corners of 
the globe, even into the Hellenistic kingdoms in 
Asia, Africa and Europeas the edicts of King Asoka 
clearly indicate. Buddhism proved to be the great- 
est missionary religion of ancient India, and one of 
the most potent civilising influences in the world. 
It served as a wholesome leaven in lands where 
superstition and ignorance reigned supreme. It 
offered to animistic peoples rational explanations 
of cosmic and individual evolution in the laws of 
Karma and doctrines of re-incarnation, which were 

common to all systems of ancient Hindu thought. 

2 
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Buddha’s humanism wherever it spread infused into 
its votaries a great respect and tenderness for all 
living creatures. It was the practical application 
of the cardinal doctrine of the ancient faith which 
preached in glowing terms the glory of the Atman 
manifesting Itself as God, Soul and the Universe. 
Buddhism promoted the welfare of both men and 
animals and provided medical aid for them in 
India and abroad as one of the most remarkable of 
the rock edicts of King Asoka proclaim even to 
this day : “ Everywhere the King Piyadasi, beloved 
■of the Gods, has provided medicines of two 
sorts, medicines for men and medicines for animals. 
Wherever plants useful either for men or for ani- 
mals were wanting, they have been imported and 
planted. Wherever roots and fruits were wanting, 
they have been imported and planted. And along 
public roads, wells have been dug for the use of 
animals and men.” 



* 

* * 

Little do we as yet realise the true relation 
between Buddhism and its Mother-religion. It is 
true that Hindu religious teachers accepted Buddha 
as an incarnation of the Divinity, but most of them 
in their hatred for the church founded by the 
Scion of the Sakya race, did not scruple to proclaim 
that the Enlightened One incarnated himself to 

4 

preach a false and atheistic doctrine in order to 

delude and ruin the enemies of the Eternal Religion 
of India ! Buddhist missionaries on the other 
hand in their zeal for proselytism and blind devo- 
tion to the Master failed to take notice of the 
great harmony th^t lay at the back of Buddhism 
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and its Mother-religion. They laid great stress only 
on the points of dissension, and attempted to show 
that Buddha preached an entirely new religion. In 
consequence we have come to believe that he was 
a sworn enemy of the Hindu faith. But nothing 

can be farther from the truth. Observes Dr, Rhys 

% 

Davids, the great Western authority on Buddhis: 
The prevalent notion that Gautama was an 
enemy of Hinduism. ..is nothing but a misconcep- 
tion. This is not the case. Gautama was born and 
brought up and lived and died a Hindu. ...There was 
not much of the metaphysics and psychology of 
Gautama which cannot be found in one or other of 
the orthodox systems, and a great deal of his 
morality could be matched from earlier or later 
Hindu books. Such originality as Gautama pos- 
sessed lay in the way in which he adapted, enlarged 
and systematised that which had already been well 
said by others ; in the way in which he carried out 

and 



to 



cl by otiiers ; in tne way m wnicn ne carnet 
their logical conclusion principles of equity 

;fipp nlrpndv nrkrmwlpdo-pd hv some of thp 



justice already acknowledged by some of the most 

prominent Hindu thinkers.” 

* 

* * 

Buddha was one of the greatest exponents of the 
Eternal Religion of India. To understand the true 
relation between his religion and the ancient faith 



we 



M 



ust study them in their pristine purity 



We 



must dive deep into their spirit, boring through 

the encrustations of forms accumulating for cen- 

• % 

turies. True Hinduism does not consist in the 
mere observance of forms and ceremonies, and in 
the following of the rules of eating, drinking and 

marriage, which implies orthodoxy at the present 
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times. It implies the recognition of the One in 
all, and not the religion of Don’t-touchism and 

exclusive privileges of the higher castes. Buddha’s 

# 

* 

teachings, on the other hand, should not be con- 
founded with the corrupt form of Buddhism with 

% 

its Tantric practices, intricate philosophies, gigan- 
tic temples and elaborate rituals. Judged in their 
true spirit the goal of Hinduism and Buddhism 
is one. Advaita Mukti or Buddhist Nirvana means 
the negation of all limitations. It is a state 
“ beyond the ken of speech and thought,” beyond 
our human conception of existence and annihila- 
tion. It is reached by transcending the limitations 
of mind and matter. Thus the sum mum bonum of 
both Hinduism and Buddhism is one and the same, 
though the means may vary according to the 
tendency and temperament of the seekers after 
truth. Ancient Buddhism and ancient Hindu- 
ism were very much akin in spirit although they 
differed in form. But as time rolled on, the gulf of 
forms and ceremonials that separated them became 
wider and wider, Buddhism became the more pop- 
ular because of its democratic spirit, and for a 
time it rose to be the dominant faith in India. 
But a religion which failed to take note of the 
capacity of its followers to pursue the path of the 
highest rectitude, and indiscriminately allowed men 
and women to live the life of renunciation and non- 
injury, could not possibly keep itself free from 
corruption for long. 



* 

* * 

In the apotheosis of monasticism and non-injury 

% 

lay both the strength and weakness of Buddhism. 
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Sham renunciation bred vice and immorality. In- 
discriminate advocacy of Ahimsa encouraged weak- 
ness aud cowardice, and killed the martial spirit 
of the people. The travesty of the greatest of 
virtues brought about the degeneration of the Bud- 
dhist church. With the loss of its purity, Bud- 
dhism lost its vitality. And the Mother-religion 
gaining in strength at last assimilated into her body 
the daughter- faith. It is the inherent weakness of 

0 

later Buddhism that was the chief cause of its over- 
throw in India. Unlike Hinduism it took a partial 
view of life, aud failed to take note of the great fact 
that spiritual evolution is a march form lower truth 
to higher truth until the culmination is attained. 
Buddhism declared that the path to perfection was one 
and only one. Hinduism held that the means might 
be many, though the goal was one. This is the great 



poiut of contrast between Hinduism and Buddhism, 
as Swami Vivekananda has clearly pointed out : 
“ The Buddhist command could only be carried out 
through mouasticism ; the Hindu might be ful- 
filled through any state of life. All alike were 
■ 

roads to the One Real.. ..Buddhism became the 






monastic order, but Hinduism 



of its exaltation 



mouasticis 
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remains ever the 



religion of faithfulness to daily duty, whatever it 
be, as the path by which man may attain to God.” 
It is this all-inclusive spirit of Religion Eternal that 
enabled it to gaiu ascendency over its rebel child 

Buddhism , 




VEDANTIC VIEW OF INDIAN HISTORY.* 

BY SWAMI SHARVANANDA. 

TTHE history of a nation is the record of the unfoldment of 
* the potentiality of the people. Every nation is ushered 
into being with a particular purpose to serve in the economy 
of Nature in the same way as an individual, and to give a 
particular message and contribute its quota to the general 
advancement of humanity, whether the individual units realise 
it or not. 

There is the great philosophical doctrine of Vedanta to be 
understood before we can understand the goal of our national 
life. Vedanta says that the whole universe should be looked 
upon from two stand-points, individual and collective. The mo- 
ment a man cuts himself away from the collective life, he fails 
in his life, but if he feels himself to be a vital part of the 
nation, every action of his will be a contribution to the 
collective life, and he will only then serve his interests better. 
Again when a nation suffers, the individual life can never be 
healthy. What is true of this relation between the individual 
and the nation is equally true of the relation between a 
nation and humanity. The moment a nation begins to think 
of its own aggrandisement at the expense of other nations, it 
digs its own grave. 

A close study of the history of the different nations shows 
that each one of them did contribute something to the life- 
history of mankind and the general advancement of humanity, 
and after delivering its message disappeared from the world’s 
stage. This was the case with the ancient nations of Greece, 
Rome, Egypt and others. But the life of India presents a 
unique feature in the whole history of mankind, for though 
all the other ancient contemporaries are dead and gone, 

* A lecture delivered at the Vanifca Vi shram Hall, under the 
auspices of the Western India Vivekananda Society, Bombay, 
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India soars high up into the clouds and is still alive with very 
little change. The reason is that she has still something to 
contribute, something quite different from the contributions 
of other nations. It is culture and religion— the life- 
principles of the Indian nation — which have kept it alive so 
long in spite of the buffets of time. 

There are five principles which go to constitute a nation — - 
race, culture, religion, political interest and geographical 
position. All the ancient nations laid emphasis upon either 
race or culture or religion, but the modern nations lay particular 
stress upon either political interest or geographical position. 
The American nation, for instance, which is made up of the 
various races of Europe, is to-day based principally on polit- 
ical and not on racial or cultural interest. Religion is rele- 
gated to the background. 

It is sometimes said that India was never a nation, that 
India had no national consciousness. India, however, is still 
a nation, but her nationalism has never been based on politics, 
and so modern politicians cannot find the principle of 
nationalism in India. From ancient times India has lived in 
her villages. The village community, the unit of the collect- 
ive national life, was self-contained. No doubt there were 
royal cities here and there, but they existed mainly for the 
expression of royal grandeur and as the seat of the king, 
and played very little part in the life of the nation. The 
reason why in spite of a thousand years of political slavery 
and subservience India is still alive, is because her national 
•consciousness has not been based on politics but on culture 
and religion. Her culture was supported, guided and 
chastened by religion, by’ Dhartna — an all-conrprehensive 
•word which excludes not a single legitimate activity or aspir- 
ation of man. Dharma was the guiding principle of the king 
and the peasant alike, and its laws controlled the whole so- 
ciety. The civic life of each village was perfect, and each 
village contributed its quota in forming the cultural national- 
ism of the country. 

Man has three aspects, physical, intellectual and spiritual, 
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and his development is possible in each one of these. So 
also with a nation. One nation develops physically and be- 
comes a great conquering power, but when the possibilities 
of a higher life dawn in its consciousness it emerges into 
the second epoch, the intellectual epoch. Then art, science, 
politics, religion, philosophy and ethics develop. When the 
intellect of a nation is still under the sway of 'physical life its 
advancement is checked, and such a nation in spite of its 
great intellect may be brutal. That is why in spite of the 
great scientific achievements of the West the last war showed 
the utter spiritual bankruptcy of the Western civilisation. In 
spite of their tall talk of peace and universal brotherhood, the 
Western people tried only to further their individual interests, 
Their intellect served only to sharpen the butcher’s axe. It 
was given to very few nations to rise above the second epoch. 



Modern civilisation is still esseniiaitv an 



intellectual 



civilisa- 



tion and is nothing but a natural development of the ancient 



Greek and Roman civilisations. 



But it was ordained by Providence that civilisation in 
India should undergo a different process of evolution. India, 
too, was at one time a conquering nation to a certain extent, 
but as the nation laid stress upon Dharrna it could not rest 
satisfied with physical or intellectual development. The 
reason is that it may have been planned by Providence Itself 
that India should fulfil a different purpose of life in the whole 
scheme of Nature. Even in that hoary past when other 
nations were groping in the dark, tiie Vedic Rishis and the 
great sages of India proclaimed and made it clear to the 
popular mind that the glory of life did not lie in the conquest 
or enjoyment of matter, but in freeing the principle of life 
from the bondage of matter. This was always kept before the 
nation as the supreme ideal. That was how the whole na- 
tion was organised, and Dharrna became the basic principle 
of national life, while political and economic interests were 

I 

made subservient to it. So in spite of the changes of kings 
and principalities the national life was left unimpaired. It 
was a unique phenomenon in the history of the nation. 
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The whole society was divided into four sections accord- 
ing to the respective qualities and proclivities of the individuals; 
Thus arose the four castes representing the four stages of 
human evolution, marked out by the predominance of the 
three Gunas or qualities of Nature— Sattva, Rajas and Tamasv 
In the highest stage of evolution man becomes full of Sattva, 
full of peace, contentment and spirituality. In the Rajasic 
stage man is full of activity:, dominance, and self-assertion. 
In the Tamasic stage man becomes inert and inactive. There 
is not a single human society where we do not find these 
different types of men. They serve the object of division 
of labour. The Brahmana owing to his disinterestedness, 

his clarified vision, his life of self-abnegation, was given the 

. \ 

function of the teacher. The function of the Kshatriya was to 
protect society from internal disturbances and external attacks; 
He was the pillar of civic life. But the greatest honour was given 
to the Brahmana, and in spite of the tattered rags in which he 
used to clothe himself* the king would get up from his 
throne and prostrate at his feet, because the greatest respect 
was shown to the ideal of renunciation and spirituality 
Unlike to-day when money commands all worship. In ancient 
days the king considered himself as the servant of society. 

The Whole civilisation in ancient India was imbued with 
spiritual instinct. Immortality could be attained by renun- 
ciation alone, and this spirit of renunciation was driven deep 
into the consciousness of the nation. Society being run on the 
basis of Dharma, the culture of the nation was so much 
spiritualised that in spite of much stultification of that ideal* 
the old feeling is still there. As Swami Vivekananda said : 
However we may go astray from the path of our ancient 
hational life, so long as the blood of our Rishis is 
through our veins we must come back to our ancient paths.” 
Whenever there came any such stultification there came some 
correction, some movement that brought the national con- 
sciousness back to its ideal of life, because it had a purpose 
to serve in the economy of Nature, and India had to contri- 
bute something to the general well-being of humanity. 



a 



coursing 
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However we may try to change the tide of our national 

life, India will ever follow her own spiritual ideal. What 

* 

would be the future of India P To me the future is very 
brilliant. No doubt we are all now concentrating our atten- 
tion on politics, especially in this Presidency, where political 
consciousness has been much whetted by some recent develop- 
ments, and that is the reason, as some of my friends told 
me, why .Bombay is essentially a political city and has no eats 
for spirituality or religion. But so long as we have the blood 
of the Rishis in our veins we must come back to our spir- 
ituality. The political and economic conditions have become 
so keen that some of the great thinkers say that their hearts 

• H 

0 

are bleeding to see the sufferings of the people and they 
think the remedy is Political Swaraj. That is why they are 
attempting to concentrate their whole attention on politics. But 
to me it appears that that is not the path to the salvation 
of the country. The present condition of the country is 
brought about by the fact that the countries outside India 
have not yet reached that stage of ethical development so as 
feel the unity of life and the solidarity of man. The major 
portion of mankind is still in the animal plane, and that is 
why we suffer. 

India was never a conquering race — gentle India, peaceful 
India. This is told of us in derision. But this is our glory. 
If we want to free ourselves from the sway of the foreigners 
we must either develop greater brutish power and increase 
our armaments etc., or try to change the brute in man. The 
first does not suit the genius of the Indian nation which will 
never succeed in becoming brutal. So our ideal is the 
metamorphosis of the brute itself by taking away all its 
teeth and claws. If a man is well established in the spirit of 
Ahimsa, even the ferocious beast will forget its brutish nature. 
If we Indians develop our spirituality, the outside world will 
accept our ideal, which is the unity of life and solidarity of 

man. Socialism, Bolshevism etc. show that the whole of human- 

* 

tty is moving towards the one ideal. All artificial distinctions 



between man and man will disappear, and all men will 
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welded into one humanity. The virile West will be conquered 
by India. This conquest of the world was the ideal which 
Swami Vivekananda put before the Indians. Our spirit has 
to be awakened. We should go out and preach the reality of 
the Soul, and the doctrine of Love. 

Advanced thinkers of the West are slowly being influenced 
by the thought-life of India. This will hasten the salvation 
not only of India but of the whole world. The solution of th& 
Indian problems lies in the harmony of the different religions, 
races, colours and creeds, and this harmony cannot be 
brought about unless it is based upon the real basic principle 
of Unity, that is, the Spirit. All political or economic interests 
are too artificial to exist long. It is for the spiritual ideal that 
India is still living. She will deliver her message to the 
world by solving first the problem of her own life, adjusting 
her own home. There will come about a perfect feeling 
of harmony and amity amongst the different religions and 
races which have come to live in this country. Not a spirit 
of “ Live and let live,” but a positive feeling of respect for all 

f 

religions will arise. Let every Indian keep this in view, and 

the nation will hasten not only its own salvation but the 
salvation of the world at large. 



SRI RAMAKRISHNA— DIVINE INCARNATION 

OF THIS AGE.* 



By E. C. Brown. 






E are gathered here to-day to celebrate the birthday of 
one of the greatest Incarnations of God. To-day in 
millions of homes in India and in every country in the 
civilised world, his name is being worshipped. 

Many times God has visited this planet of ours in human 



* A lecture delivered at the Hindu Temple, San Francisco, Califs 
ornia, U. S. A, on the eighty-eighth birthday of Sri Ramakrishna. 
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form, His last manifestation of power and blessedness -appear- 
ing in the form of this God-intoxicated soul, Sri Ramakrishna, 

Never was humanity in greater need of Divine help. 
Religion had become a byword, churches degenerated into, 
centres for social gatherings, the Truth itself was hidden and 
its regenerating power lost to the people. Scepticism, 
agnosticism and atheism swept like a pestilence over the.hu-. 
man mind and everywhere humanity gave itself up to a mad 
rush after thirst-provoking amusements on the on® hand and 
the crazed lust for gain on the other. The forces of materials 
ism endangered the cause of religion and spirituality. Human-. 
ity had well-nigh forgotten God, the source of all its true 
happiness, health, material and spiritual welfare. 

Even India, the mother of religions, had ’almost lost the 
memory of its former greatness. Forgotten were the great 
empires of Janaka, Asoka and other mighty rulers; forgotten 
were the Divine lives of Rama, Sri Krishna and Buddha, whose 
teachings raised their land to the highest rank in virtue, wealth 
and power. 

‘ Any way out of misery and poverty except the one way. 
Too much religion has brought all this misery. Let us give 
up religion, do away with Sadhus and Sannyasa, let us copy 
the greatness of the West and we shall be free from all out 
troubles.’ Thus, in effect, cried the young men of Bengal, 
who forthwith took the West for their model in education and 
modern ideas, forsook their ancient ideals and threw them-, 
selves recklessly into, a growing wave of intellectual dissipa- 
tion and scepticism which threatened to engulf all India. 

Then when religion was falling in ruins everywhere, the 
sun of righteousness arose on the Eastern horizon with 
healing in his wings, and another wave, a wave of blessed 
spiritual light, arose from one of the little wayside villages of 
Bengal. This light was destined to permeate every nook and 
Corner of India, lighting again the fires of religion to, bum with 
all their ancient lustre, reviving old ideals, restoring India to, 
the consciousness of her spiritual heritage, then flooding 
the Vfhole earth with its life-giving power. 
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Sri Ramakrishna, the last great Incarnation of God, was 
born on the 18th of February, 1836 a. d., in the village of 
Kamarpukur, district of Hugli, to the north of Calcutta, of 
parents poor in things that the world esteems, but rich in the 
things of the Spirit, 

In common with those of other Divine Incarnations, his 
parents had visions announcing the unique character of their 
coming child. At Gaya, the scene of Buddha’s enlighten*-. 
Brent, his father, Khudiram, who had gone thither on a piU 
grimage, was hlessed with a vision of the Great Saviour and it 
was told him that the Lord would take birth as his son for the 
enlightenment of mankind. The mother, also, standing be-* 
fore the image in the temple of Siva, found herself the 
recipient of Divine favour. 

The newborn habe was named Gadadhar fWielder of the 
Club) and astrologers prophesied that he would be a great 
Spiritual light to illumine the minds of men. As a boy he was 
pot unlike other boys ; he was fond of his school, but soon 
grew tired of regular studies. He learned Bengali enough to 
read sacred literature in that language. 

Everything religious made a deep impression on his youth-* 
ful mind and at a very early age he would be found sitting 
hours at a time plunged in meditation which grew deeper and 
deeper with each repetition. He was greatly fascinated by the 
life of worldly renunciation, and like Jesus in the temple, 
would discuss and explain the scriptures with the wandering 
monks* 

When he was seven, his father’s death compelled bis 
eldest brother, Ramkumar, to go to Calcutta to earn the family 
living, and young Gadadhar was left very much to himself. 
So the religious nature in him had almost free rein, and it was 
a natural step from the little village of his happy boyhood 
days to the office of assistant in the Temple of Dakshineswar, 
where his brother had heen installed in course of time as 

• t. 

officiating priest. 

The temple atmosphere, the daily worship, the presence 
of devotees, all fanned the fire of his religious fervour which 
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soon burst into a flame and rendered him utterly incapable 
of attending to his duties. Possessed only of one idea to 
realise the blissful vision of the Divine Mother, the years 
passed by and many were the severe austerities he underwent. 

His hunger for realisation became so intense that he was 
considered mad. Yes, he was mad with the wine of divine 
love, but in reality he was the sane one among millions. It 
was he who would not be satisfied with false values. What do 
we know of the hunger of a great soul after God ? If we attend 
a lecture once a week, we feel that we have done enough. 

As time went by, the anguish of separation from the 
Mother became so intense that one day, overwhelmed with 
doubt as to the possibility of realising Her in vision, in a mo- 
ment of despair he exclaimed, ‘Then what is the use of living 
without knowing Her ? ’ And he would have plunged into 
his breast a sword hanging on the Temple wall, had there 
not suddenly dawned upon him at that very moment the 
blissful vision of the Mother. For days he remained in an 
ecstatic condition, aware only of Her divine presence, teaching 
and consoling him as a mother does her child. 

Have we ever known or heard that there is such a vision 
or even believed such Divine visions are possible ? Then 
imagine the tremendous yearning when one has such knowl- 
edge, the hunger which cannot be satisfied until the realisa- 
tion of the Divine. 

After Sri Ramakrishna had attained the highest state of 
realisation — Nirvikalpa Samadhi, in which all sense of duality 
i s i os t — hungry souls flocked to him by thousands. Christians, 
Mohammedans, Buddhists and all sects felt that their own ideal 

was manifest in him, that God Himself was talking to them 
in the form of Christ, Krishna, Buddha, and all went away 
with renewed love and devotion to their own individual saviour. 

Sri Ramakrishna knew no distinction of class, creed, or 
He held out hopes to the man of the world of every 
station, and in his own life discovered the harmony in all 
creeds. With his advent religion took on new life and a 

s 

movement came^mto being. 



race 



new 
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Like all Incarnations of God he had among his many dis- 
ciples a chosen few who are known as direct disciples, those 
who lived constantly in his presence. It was these direct dis- 
ciples who carried on his work after his passing away, and 
again it was some of these direct disciples under the leader- 
ship of his greatest disciple, the illustrious Swami Viveka- 
nanda, who carried the message and established centres of 
Vedanta thought throughout the West. 

One of these immediate disciples, whose picture appears 
behind me on this platform and who verily laid down his life 

for the cause, was the Swami Trigunatita, the founder of this 
Temple. The gospel of Vedanta as preached and lived by 
these direct disciples is destined to conquer America. 

What a wonderful thing that a Divine Incarnation should 
have attained to the highest realisation of God as Divine 
Mother at a time when women all over the world were strug- 
gling for emancipation 1 Is it difficult to believe that the 
incar»ation on earth of this great advocate of womanhood 
should have given their cause a powerful impetus ? 

Although from childhood sex had no attraction or -power 
over him, for an example to householders and to show that 
married life could be lived in all its purity, he hacf consented 
to his parent’s request that he should marry. Though he lived 
with his wife and gladly acknowledged her as such, he knew 
her only as mother and his most devoted disciple. So was he 
also free from the greed for gold, as the familiar incident of 
his regarding alike a handful of earth and a handful of gold 
well illustrates. 

One of the things he would not countenance was that any 
One should out of humility call himself a ‘sinner.’ He 
would say, “ You, the Atman, you a sinner? Have faith ; say 
once, ‘lama son of God, — how dare sin touch me when I 
am uttering the name of God ? ’ The greatest sin is to for- 
get God.” 

Even when his end was near he would allow no sincere 



soul to be turned away. 



Though the affliction in Ms throat 



was very painful, he still insisted on seeing all who came. 
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These great souls pass this way for our good) to 

o A vtAf ! rvf TV/f rt tr/i i«ri%t i-i « r\ e* ( ** rk«ir> 



free our 



eyes from the veil of Maya which hides from our sight the 
Self-Effulgenb— -Sat-Chit-Ananda. 

Let us pause for a moment to study this Divine life. No 
matter what our beliefs may be, our faith and our religion 
will be strengthened thereby. The great outstanding purpose 
of Sri Ramakrishna’s advent as the Divine Incarnation of this 
age was that he came to show that the paths of all men lead 
to the same goal and that the same Divine Self dwells within 
the heart of all. 

Who can measure the glory and greatness of that life ? 
He came to India, but he came for all, and no one country 
can claim him for its own. Let us give hitn our heart’s 
adoration, and generations yet unborn shall call him blessed 
and find liberation through his name. 




A PENTECOSTAL MEETING, 




y All these are strung on Me as pearls on a thread.” — Gita. 

HE Pentecostal Church, or the Church of the Holy 
Ghost, in San Erancisco, holds free and open meetings 
every evening and on Sunday afternoons, all through the year* 
in an auditorium seating about six hundred people, in a busy 
but humble quarter of the city. The Church forms one of 
the many denominations within the Protestant belief. 

An outstanding tenet of the Church is that under certain 
conditions, where there is faith, the Spirit of God, or the 
Holy Ghost, descends on man, answers his prayers, cures his 
ailments, purifies his mind, and raises him to a state of 
beatitude. The outward signs of such visitations are violent 
shaking of the body often culminating in a dancing motion, 
Utterances of strange sounds, weeping, laughing, and exclama^ 
tions. During the meetings the emotional faculty of the con- 
gregation is roused by lively speeches, songs, music and 
testimonies. 
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Accepting the invitation of a friend to attend one of the 
meetings, we started out for the auditorium early on Saturday 
evening. The place was half filled, when we arrived, with a 
motley crowd of men, women and children, mostly of the 
middle and poorer classes of society. We were fortunate in 
seeming good seats, where we could watch the proceedings 
to advantage, in front of a large platform built against the wall, 
from which the minister and others address the audience. 

At eight o'clock* the hour set for the meeting, the hall was 
filled. A band of musicians took their seats on chairs 
arranged on the platform, on which also stood a piano and an 
organ, at which women took their seats. 

A middle aged man, with smiling face* announced from 
the platform the number of a song from a book> with which 
every member of the congregation had been provided. The 
band, piano and organ played a lively tune, and the entire 
audience sang, the man on the platform beating time with his 
hands and leading in the singing in a loud, pleasing voice. He 
was full of enthusiasm, and by motions of head ami hands 
encouraged the congregation to join heartily in the singing. 

One song followed another, and it was not long before the 
Holy Ghost began to make its presence known among the 
audience. A girl, about sixteen years old, was the first to 
come under its influence. She began to tremble from head 
to foot, then her body began to twist and shake violently. This 
lasted for a few minutes* Then she got up from her chair 
and began to dance in the aisles which surrounded the 
audience. Her head was slightly bent to one side and back- 
ward ; her half-closed eyes were raised towards heaven ; a 

* 

sweet smile came over her face \ and with her lips constantly 

* 

* 

uttering the words, ‘ Oh Jesus, Oh Jesus,’ her arms raised 
upward, she went around the hall in a graceful, measured, 
dancing step. 

A young man followed. He took long strides, and threw 
out his arms in front of him as he Went around the hall* 
Then came a woman, uttering indistinguishable Sounds, and 
later a child with her eyes closed. The music and songa 

4 
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continued while they went around the audience again and 
again, apparently unconscious of their surroundings. Then, 
one by one, they returned to their normal state, and resumed 
their seats. Here and there among the congregation people 
trembled and shook violently, but they did not dance. 

The minister now took the platform, and after a few words 
of address, reminding the congregation that they had gathered 
to praise God and His holy name, suggested prayer. He 
asked the members of the congregation for their special 

I 

requests for the needs of themselves or friends to be included 
in the prayers. The entire congregation kneeled down and 
began to pray in loud voices, each one saying his own prayer. 
It was a great noise. Some wept, others laughed, some 
almost shouted. A woman uttered strange words in an un- 
known language. There were lamentations and shouts of joy 
and loud callings on the Lord. This lasted for about ten 
minutes. Then the minister rose from his kneeling posture 
and began to address the audience, who also rose and resumed 
their seats. 

After a short talk, exhorting those who were still living in 
sin to give their hearts to Jesus, the minister called for 
testimonies. A woman rose from her seat and testified that 
her mother through prayer had been cured of what the doctors 
had pronounced an incurable disease. Another woman 

declared that through prayer a wayward child had become 
docile and obedient. Another had her property restored to 
her in an unexpected manner. But there were also those who 
spoke of higher experiences, of the blessedness found in loving 
Jesus and of following in His footsteps ; of the happiness 
experienced in spiritual life, a happiness which surpasses any- 
thing that the world can offer. With tears of joy, in trem- 
bling accents, they spoke of the great bliss that filled their 



hearts since they had given themselves entirely to the Lord. 
These testimonies were met with shouts of gladness from 
members of the congregation. “ Praise the Lord ! ” they 



called, or “ Hallelujah ! ” or “Jesus is our Saviour ! ” 



And 



sometimes the audience would sing a song announced 
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from the platform specially appropriate to the testimony. 

w 

* m 

There happened to be baptism this evening, and the 

• • . • 

minister called for those who wished to be baptised. To the 
right of the platform stood a large cement 4 tank half filled with 
lukewarm water. The minister left the platform and went 
into a little room to change his clothing for a rubber suit. 
Then he came to the tank and by steps descended waist-deep 
into the water, followed by a young man also in a rubber suit. 
He told the audience that the young man had resolved to live 
a holy life and wished to be baptised. He spoke a few en- 
couraging words, stroked his head in a loving, fatherly man- 
ner, and blessed him. The young man with hands folded 
together and raised upward called in a pleading voice to 
Jesus to give him str 



folded 



and with the 



words, “T baptise thee in the name of the Father and the Son 
and the Holy Ghost,” lowered him gently backward until his 
entire body for an instant was immersed in the water. Lifting 



young 



the 



tank. The same process was repeated with a woman, who* 
after being immersed in the water, began to tremble and speak 
tn a strange tongue. 

Throughout the meeting, the singing was most spirited* 
the choruses being repeated again and again with ever in- 
creasing fervour and intensity. 



After about three 



closed 



remained for prayer and healing. Some desiring salvation were 
led to a prayer-room,, where earnest members kneeled with 
them in ardent supplication. Others went to the platform for 
physical healing. Among them was a man suffering from, 
paralysis. The minister and his assistants passed their hands, 
over his body praying to God to cure him. They told him ta 
trust in Jesus, who could heal all diseases. They stamped 
their feet, threw out their arms, uttered strange sounds, and in, 
the name of Jesus commanded the disease to depart. After 
& while the man raised his arm which had been paralysed* and 
with a happy smile declared that he was cured*. 
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We left the hall with the assurance that faith can work 
great deeds, and that in their own way the people of this 
Church are helpful in guiding their unfortunate brethren to a, 

i 

better life, 



Swam i Atulananda, 




SRI KRISHNA AND UDDHAVA, 

(Continued from page 153. ) 

CHAPTER VII, 

frwrk m vmt * w ^ I 

?r ?r ll \ ti 

arcrrm cfmrfa ft *ror ?rar. i 

ft wre 1RH 

The Lord said : 

1 - 2 . Yoga, discrimination, piety, study of the 
Vedas, austerities, renunciation, rites such as 

t 

Agnihotra and works 1 of public utility, charity, 

% 

vows, sacrifices, secret Mantras, places of pilgrim-* 
age, and moral rules? particular as well as uni- 
versal,— -none of these, I say, binds Me so much as 
the association of saints that roots out all attach- 
ment. 

[ 1 Works &“c . — constructing wells, tanks and parks etc. 

3 Rules &c. — For the Niyamas and Yamas see Patanjali’s 
Yoga Aphorisms II. 30-32. 

N # 

The association of perfected souls is extolled here above 
everything else, as it imperceptibly cleanses the mind. Sri 

Ramakrishna’s comparing it to a soap solution is characteristic 
enough. } 
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*;^cTJT :5I^^^^nFR^cTT^-3nSf{^ 11*11 

*r^fr xwt srrarw^rsrraerrc:^: \m 



3-5. It was through the association of saints, O 
sinless one, that many who were of a Rdjasika or 
Tdmasika nature-— such as Vritra, 1 Prahlada 2 and 
others 3 — attained Me in different ages: Daityas and 
Rdkshasas, beasts and birds, Gandharvas, Apsards, 
Nagas, Siddhas, Charanas, Guhyakas and Vidyd- 
dharas, and among mankind— Vaishyas and Sudras, 
women and outcasts. 



[ 1 Vritra — son of the sage Twashtri. Vritra in his pre- 
vious life had the association of the sages Ndrada and Angira. 

2 Prahlada — son of Kayadhu, a daughter of the Devas 
whom Narada instructed and the child listened from its 
mother’s womb. 

3 Others — some of these are enumerated in the next Sloka. ] 



fw*r faftaqr: l 

fjtfrsn Ygirapit ^ j i 

s^rrr. WTr^cT^rurc lieu 

6. Vrishaparvd, 1 Bali, Bdna, Maya, Vibhishana, 
Sugriva, Hanumdn, the bear Jdmbabdn, the ele- 
phant Gajendra, the vulture Jatdyu, the merchant 
Tulddhdra, the fowler Dharmavyddha, the hunch- 
backed (perfume-vendor) Kubjd, the Gopis as well 
as the wives of the Brahmins engaged in sacrifices, 
in Vrinddvana, and others. 

[ i Vrishaparvd &c. — Vrishaparvd was a demon who was 
brought up by a saint. Bali associated with his grandfather 
Prahldda. Bana was the eldest son of Bali, and he was also 
blessed with the association of the Lord Shiva. Maya came 
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in contact with the Pandavas while constructing the royai 
court for them, while Vibhishana and Sugriva mixed with 
Hanuman, who himself as well as J&mbab&n had the blessed 

association of the Lord Himself as Rama and Krishna. 

% 

Gajendra had in his previous life associated with Sadhus and 
in his present life was rescued from his old enemy— now 
a crocodile — by Sri Krishna Himself, jat&yu met Garuda 
and King Pasaratha etc., the Sudra Tuladhara met Narada 
etc., Pharmavyadha had mixed with a Yaishnava king in his 
past life, while Kubjff with the Gopis and Brahmins’ wives 
had the association of Sri Krishna. ] 

; U^sii 

7. They had not studied the Vedas, nor served 
the great saints, nor observed any vows, nor per- 
formed any austerities, yet through their associa- 
tion with Me 1 they attained Me, 

[ 1 With Me — as represented by the saints, ] 

fk nrer 5fTrr i 

8. The Gopis, and even the cows, trees., beasts, 
serpents and others that were dull of understands 
ing, were perfected and easily attained Me through 
love 1 alone: 

[ 1 Love — engendered by the association of Sadhus. ] 

% 

9. Whom one attains not even after struggle, 

through Yoga, discrimination, charity, vows, 

* 

austerities, sacrifices, teaching and study of the 

Vedas, or renunciation. 

* • 

% 

trSnsr 1 
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10. When I was taken with Balarama to 
Mathura by Akrura, 1 the Gopis with their minds 
attached to Me through intense love, were sorely 
afflicted at My bereavement and considered nothing 
else (but Me) as of interest to them. 

[ Slokas 10-13 describe the case of the blessed Gopis of 
Vrind&vana. 

1 Akrura — son of Swaphalka, whom King Kamsa dis- 
patched to Vrindavana to bring the two brothers, with a view 
to kill them, first by setting on his wild elephant, and failing 
that, by challenging the children to a duel with his famous 
wrestlers. His vain idea was to baffle the prophecy that 
Krishna would kill him. ] 

arerr. ^r. sfrerr thHt 1 

yrey <rrerr CrflT it : 11 

11. Those very nights, my friend, which, with 
Me their Beloved in their midst at Vrindavana, 
they had passed like moments, became in My 
absence like ages to them. 

*ror Hfrr#r g^rsfrarar^ hst: srfesr ^ ii 

12. With their minds fixed on Me through at- 
tachment, they knew neither their kinsmen, 1 nor 
their bodies, nor things far or near — as sages in 
the superconscious state know not name and form, 

■like unto rivers merging in the waters of the 
ocean. 

[ 1 Kinsmen &c . — Their one thought was Krishna. ] 



snp ttt srrg: ^FEScrcnrcra: \\\\\\ 

13. Not knowing My real nature, 1 the Gopis, 
who were ignorant women, desired Me as their 




192 



rRAMJDDHA BHARAT A 



May 







beloved sweetheart, yet they attained Me, the Su- 
preme Brahman, by hundreds and thousands, 
through the power of holy association. 

[ 1 Real nature — as ‘ Supreme Brahman.’ ] 



(To be continued.) 




REVIEWS AND NOTICES. 



Soul’s Secret Door . — By Swami Paramananda. Published by 
the Vedanta Centre, i Queensberry Street, Boston, Mass.* 
U. S. A. Pp. in. Cloth-bound. 

The author of these seventy-two poems places before the 
reader in the modern form of vers litre , in chaste and grace- 
ful language, the highest and at the same time the simplest 
ideals of what might be called a Universal Faith. Each poem 
is a subject for meditation. Each poem touches a siring 
of the human heart and sings a song to the soul. Those who 
are fortunate enough to possess a copy of this beautiful little 
book will turn to it again and again, for the poems appeal to 
many moods and deal with a great variety of subjects. This 
volume is a sweet companion in one’s hour of true devotion 
and resignation. 

The printing, paper and get-up of the book are excellent. 



Hymns from the Rigveda . — By Professor A. A. Macdonell, 
M. A., Ph. D., Hon. LL. D. Published by Association 
Press, 5, Russel Street, Calcutta. Pp. 98. Price — Cloth 
Re. 1-8 ; Paper Re. 1. 

This little book contains metrical translation of forty hymns 
selected from the Rigveda, the earliest monument of Aryan 
thought. The author has endeavoured to translate the hymns 
in verse corresponding as nearly as possible in English to* 
the original metres. There is prefixed to each hymn a short 
account of the Deity addressed or the subject dealt with. The 
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book, Also contains A valuable iritroduetidri which supplies a 
brief Sketch of the form and contents b'f the Rigveda. 
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It is no wonder thtlt it Would he so ? a& 
the author, like thany of the scholars of his class, seems 1:0 

interpretation df the Vedas as 
toll owed By Sayana, and depended inainly tin ' liiS owii philo- 
logical 'ekplahatious. It Would be a thtstake to forth an idei 
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Rigveda 



As in it haVfe hot been included some of the best bvmnsi 

J * 

Valuable as in licit for the gtatid thoughts as tV)r the beautiful 
poetry they e 



y, poftinyiiig Vividly 
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Ancient RisliiS after the One Supreme Being. 



'Ahnajntin . — Bp T. L. VaSWaiib Published by GarieSh & Qo.\ 

Madras. Pp. vi -f 95 k Price Re. i-S. . 

\ ' 

Prof. Vaswani interprets Atmajijaii or L'fe i li the Spirit as 
* m 

i>e callS it; ill the light of his synthetic ide-ilisuk Religioti, ? 

kays.be, “ is not a dogma but consciousness, licit a creed 

• • • 

imposed 'ah exit'd but a personal; vital tealisAtiOh of the Self: 5 ' 

lie believes that the gospel df the One hi the uianV, if rightly 

/ 

imderstodd, is srire to bring alio lit tlie hAniiouv dt the World- 

* V-/ *r • 

Religions tlliti tlie brotherhood of the nations: 



To Awakening Ihdtfa — By S. E. Stoked. Published by GatlesH 




* * 



Madras. Pp. xii 4 - 45. PHce 8 As; 
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In this pamphlet Mr. Stokes speaks of the economic arid 
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spiritual sighificariCe of the Swadeshi Muveriieiii. He g 
hi s arguments in support of tliehiii niug'ot for* ign Cloth, 

ft ' l 

bbserves that destruction is as essential f<Jr tue - fihaddi 
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fcaiiipdigh as tub constructive methods; 
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REPORTS AND APPEALS. 



The Annual Report of the Ramakrishna Mission Sevashramd f 

Brindaban for 1921. 

The report is a brilliant record of service rendered to the 
suffering humanity by a band of selfless workers in one of the 
greatest places of pilgrimage, associated with the memory of 
Bhagavan Sri Krishna. 

Besides , help administered in other ways, medical relief 

was given to 159 indoor and 17,386 outdoor patients, irres- 

► 

* , 

pective of caste or creed. In the year under report, the total 
income in the general fund was Rs. 2024-1 1-0, and the total 

expenses came up to Rs. 2550-10-6. The total deficit of 
Rs. 677-6-6 including Rs. 15 1-7-0, the deficit balance of the 
previous year, was met by loan from the Temple and Build- 
ing Funds. 

It is a matter of great regret that the Sevashrama is 
labouring under a great financial stress, so much so that 
almost every month its income falls short of the expenditure, 
thus causing a debt. This debt is a serious menace to the 
stability of the Ashrama. We earnestly appeal to the generous 
public to come forward to the immediate aid of this philan- 
thropic institution which has ever been kept alive by public help. 

Want of accommodation for the patients as well as for the 
workers has so long been a great hindrance to the efficient 

working of the Ashrama. A big hall with a separate opera- 
tion room attached to it, is also absolutely necessary for the 
outdoor dispensary. Ladies and gentlemen desiring to per- 
petuate the memory of their dear friends and relatives may 
contribute funds for the const) uction of wards or for the 
maintenance of beds for indoor patients. 

Contributions, however small, will be thankfully received 
at the following addresses : — 

1. The Honorary Secretary, Ramakrishna Mission Sev- 
ashrama, Brindaban, Dt. Muttra. 2. The President, Rama- 
krishna Mission, Belur P. O.. Dt. Howrah, 
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Home 
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The report speaks in glowing terms of the great achieve- 
ment of the Home which from a very humble beginning has 
grown into a unique institution of its kind in South India. 
It aims to conserve all that is most valuable in Hindu culture, 
while adapting itself to the requirements of modern times. 
The internal management of the institution is mainly in the 
hands of the boys themselves, thus cultivating in them habits 
of self-reliance and self-sacrifice which are calculated to stand 

w 

them in good stead in later life, 
suited to the requirements of the boys, is imparted with a 
view to place before them the highest ideals and traditions of 
the country. 

The Residential High School having several self-sacrificing 
old boys of the Home as its teachers, promises to be a 




ious instruction 



great success. 



Home 



very 



wisely started vocational training classes for the High School 
boys. We are glad to learn that these classes are very 
popular with those for whom they are intended. 



J anuary 



there were 68 boarders 43 



were admitted during the year, while 14 left the Home 
having completed their studies or owing to other reasons, thus 
leaving the strength at 97 on the 20th. December, 1922. 

The total receipts during the year, including the previous 

ft 

year’s balance, was Rs. 84,693-1-10, and the total expenditure* 
was 34,066-11-6. And the balance, including the permanent 
endowment fund, was Rs. 50,626-6-4. 

We heartily congratulate the managing committee of the 
Home on the great success with which they are carrying on 
their mission of service and sacrifice for the welfare of 
student population in the Madras Presidency. 



the 



Contributions in aid of the Institution may be sent to 
The Secretary, Sri Ramakrishna Mission Students’ Home, 
Mylapore, Madras. 




NEWS AND NOTES. 



Reclamation of Malkana Rajputs 

The reclamation work of the Malkana Rajputs started 
under the guidance of Swami Shraddhananda by the Bharatiya 
Hindu Suddhi Sabha of Agra, has given rise to some mis-s 
apprehension in the minds of the leaders of political thought 
in the country. Some o,f them, while seeing no objection tq 
this perfectly legitimate movement, would have been glad* 
as they said, if the movement had not been started at the 
present time as it is likely to, strain the feelings between the 
Hindu and Mohammedan communities in India. And some 
have gone so far as to say that reclamation can wait but 
Swaraj cannot. 

Swaraj will he a mockery unless every community in India 
is allowed to enjoy perfect religious freedom. This implies 
the right of each one to follow and propagate by all moral 
and legitimate means one’s own faith and religion. We are 
glad that the question of reclamation and religious conversion 
has been raised at this hour which sees the beginning of 
Hindu Muslim unity, so indispensable for the attainment of 
Swaraj. It is high time for each community to take note of 
the great truth that inter-communal union to be an accom- 
plished fact must be based on perfectly equal rights and 

privileges. If the Mohammedans, or for the matter of that, 
the members of any community, are to have the right to. 
admit proselytes from other communities, Hindus, too, should 
enjoy it to the fullest extent. 

We have no faith in a sham union which demands the 
surrender of the religious right of any individual or community. 
And we think it to he the height of indiscretion to sacrifice 
any one's religious freedom at the altar of political expediency, 
Xbe leaders of political life in India need not entertain any 
misgivings. Hindu-Muslim unity, so lovingly and laboriously 

woven by the great “Weaver of Sabarmati.” Mahatma Gandhi, 
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js not going to be endangered by the Suddbi movement. It 
is, as Swami Sbraddh^nanda said, only a reclamation and not 

a conversion work. Even if it be regarded as a proselytising 
movement, the Mohammedans should have no objection to it. 
VVe are spre the present strained feeling exists only among 
religious enthusiasts and not among the saner members of the 
Communities. And besides this, it is only a passing phase, and 

is the precursor of real inter-communal unity. It is true 
that Swaraj cannot wait, but at the same time we submit 

with all the strength we can command that the lung-neglected 

reclamation movement too cannot wait. 

Swami Abhedananda at Contai. Midnapur 

Srimat Swami Ahhedanauda went to Contai at the invita-. 
tion of the residents of the place. At the gate of the town 
an immense gathering of people cordially received the Swami 
amidst deafening cheers, and shower of flowers etc. 

In the evening a large meeting was held at the 
Contai H. E. School compound to offer to the honoured 
guest an address of welcome. In reply the learned Swami 
spoke for an hour Gn “ Our modern needs.” On the third 
day he delivered in Bengali a lecture on Present Hindu So- 
ciety and Sanatana Dharma ” and solved many questions 
that were put forward. Another day, being invited by the 
“ Contai Club,” the Swami gave an address on “ The 
Message of Vedanta,” and at night he gave an edifying dis- 
course to the ladies assembled at the local Ramakrishna 
Sevashrama. The Hindu Society of Contai has been much 
enlivened by his lib, era! views, deep logical acumen and 
Strength of conviction. 

Sri Ramakrishna Ashrama in Bombay 

We have learnt with the greatest pleasure that a branch 
Of the Ramakrishna Order has been established in Bombay 
at Jaya’s Building, Juvem Road, Santa Cruz, with Swami 
Sharvananda, President of Sri Ramakrishna Math, Madras, as, 
its head. The formal opening of the Ashrama took place on- 
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PRABUDDHA BHARATA 




Thursday, the 19th April last, with special Puja and Hotna, 
music and distribution of Prasad, We are glad to learn that 
Swatni Sharvananda has by his learned and edifying lectures 
and conversations won golden opinions of the Bombay 
public. We heartily join with the “Indian Social Reformer” 
of Bombay in its earnest hope “ that under his guidance the 
Bombay Branch will prosper greatly and soon become a 
centre for the diffusion of the great truths which Sri Rama- 
krishna taught.” 

Sri Ramakrishna Birthday Celebration 

The memory of Sri Ramakrishna was honoured by a 
service of celebration conducted by the Vedanta Society of 
San Francisco, U. S. A., on his birthday anniversary, at the 
Hindu Temple on Feb. 18, 1923. 

The auditorium was decorated for the occasion with 
special care, foliage, flowers and potted plants being used to 
create a sense of inspiring beauty. The music and holy songs 
were heart-stirring. Members of the society and many friends 
filled the hall, and were rejoiced on this happy and worshipful 
occasion, 

The speaker of the day was Mr. E. C. Brown, the president 
of the local centre, who voiced the heartfelt sentiments of the 
hour in his address, entitled “ Sri Ramakrishna — Divine In- 
carnation of this Age,” published elsewhere. 

1 1 

The birthday was celebrated with great enthusiasm and 
devotion at the Vivekananda Ashrama, Kuala Lumpur. The 
tit hi was observed with special worship, chanting of hymns, 
Bhajana and distribution of Prasad. 

The public celebration came off on Sunday, the 25th 
February. The Ashrama was tastefully decorated with ferns 
and flowers, flags and fastoons. A grand procession with a 
beautifully decorated picture of Sri Ramakrishna mounted on 
a car, followed by numerous Bhajana parties arrived at the 
Ashrama at about 10 a. m. About 6000 poor Narayanas were 
sumptuously fed on the occasion, and more than 300 of them 
were served with cloths. The people assembled were next 
treated to an edifying Harikatha Kalakshepam on the life o£ 
Prahlada. 

The public meeting commenced at 7 p. m. with Dr. Ghosh 
in the chair. Mr. Ampalavanar spoke eloquently in Tamil 
and Mr. V. K. Chinniah in English on the life and teachings 
of Sri Ramakrishna. 

The birthday was celebrated under the auspices of Sri 
Ramakrishna Arogyasala, Kim (Guzrat). In the morning*. 
Puja and Arati were performed by Dr. Baiawantray, and 
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PraSad was distributed to the persons assembled. Iti the even- 
ing A ptlbiic meeting was held under the presidentship of Mr. 
M. 1 *; Adaja, Executive Engineer, Surat and Broach District. 
Dr. Balawantray delivered an interesting iecture on the life 

9 

and teachings Of Sri Ramakrishna. 






The birthday was also celebrated at Sri Satchidauanda 
Sangba, Mount Road. Madras; S. B. S. Lodge, Mangalore j 
Shanti Ashtaitta, Totapilii Hills, Godavari Dt ; and Rama- 
krishna Ashraina, Jharia. 

Miscellany 

The Swami Prakashananda, after four months’ sojourn in 
India, sailed for America on the S. S. Soma which left 



Calcutta for Boston on April r 9G1. l’ne Swami will 




the 



Centres at Boston and New York before lie taxes up his worts 
again at the Hindu Temple in San Francisco. Cue Swamis 
Prabhavanaud 1 and R aghavanau la accompanied iiiin, me 
former to take charge of the work at Los Angeles, California, 
the latter to assist Swami Bodtunanda at the New York 
centre. Thefe is a steadily increasing demand for Swamis of the 
Ramakrishna Mission in America, and it. is hoped that before 
long other Swamis will follow to assist in the noble work of 
preaching the Vedanta, inaugurated by the illustrious Swami 
Vivekananda. 



We are glad to announce that the building of Sri Rama- 
krishna Math at Bhubaneswar, Orissa, was recently completed, 
and on the 25th March last there was a large gathering of the 
Swamis, Brahmaeharins and devotees coming from the 
various centres of the Ramakrishna Mission, when Srimat 
Swami Shivanandaji Maharaj. President of the Misdon, opened 
the new shrine with the usual ceremonies. Opportunity was 
also taken to conduct the Va-anti Fuji of Mother Dnrga for 
three days. 0 V j r two thousand people of Bhubaneswar and 
the surrounding villages were sumptuously fed and entertained 
in other wavs. 




On the 19th April last Srimat Swami Saradanandji 
raj opened tire temple newly bail 1 at Javramb t i, Dt, Bankura, 

—the sacred birth-place of (he Holy Momer. Numerous 
devotees and monastic members of the R.makrlshna Order 
attended the inaugural ceremony of the temple. 
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thousands of people belonging to the place and its neighbour 
iug villages were sumptuously fed. It is gratifying to learn 
that a large number of ladv-devotees gathered to honour the 
loving memory of the Holy Mother, and heartily joined the 
consecration festival, * 




* * 

and the 13th anniversary of Sri Ramakrishna Samaj, Cudda- 

pah, was ceiebraied \vitH great eclat oil tile 30th March last. 
A big procession carry I rig tastefully decorated pictures of Srf 
Ramakrishna and S\Vatrii Vivekaitanda arid followed by music 
and Bhajana parties werit rotfnd the town. Civet 500 poor 
Narayanas were silmptUo'u’siy fed on the occasion. 

A public meeting Was held at 6 p". hif. ttndef the presidency 
of Mr. K. S. R anlasWaiifi Sastri, if. a., b ! l . , Subordinate 
Judge of Chiuoor; AH liie elite of the town were present. 
The meeting began with praters in Peltfgu by Air. C. lava- 
tamachariu Garu, b. a., l. t., and ini Hindustani by Mr. 

the Water tap 
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next 




Which was the kind gift to the S a t n a j 



ffotfl lihari Bahadur 
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Id. S. A. M. Manju Mia Salieb' in memory of his respected 
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tlie report lor 

V. Stibramanht 



father. The Secretary of the Santa) next 
the year 1922. Biaimfasri Ravyatirtha I 
Sarnia Garu read a short but iuieresiirfg paper in Telugu orf 
the life and teachings of Sri RitiUakri'shUa. Air. C. P. Runa- 
Chandra Rail. b. A;; B. c. next read ait instructive paper orf 



u Caste or the Hindu Social 
tile meeting to a clOs 
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The president brought- 
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\\ r e beg to acknowledge With lharfks the following conlri 
billions to tiie Dispensary fund from January to Apfil, 1923: 

sq.j Puo'ria City, Rs. 8 * V. L. N. Sarnia, Fsq.,- 



Maul I 



q 



Bombay; 

1 '. V. Ra ! 

t — - — 

Jionioaw Me. i ; A. R. Kuniaraguru Es(j f , Bangalore* Rs. 3 * 
Sardar Narinjan Das Pop, jautuuf, Rs. tog S. R. Iyengar Esq., 

Baghdadi Rs. 50* Dr. S. K. Trlpathi, Orati, Rs. 2; A Friend, 
fes. 2. — Total Rs. 81; 




nsary fs at present 
1 tin into debt. For 



Idle financial cofubtforf of the 
inost deplorable— iii fact It has 
its general upkeep as Well as for the immediate repair of its 
roof, ftinds are urgently deeded. We earn'esdy appeal to 
the generous public to’ help Us out of thfs predicament,' 
Contributions will be grdtefrflly accepted rind acknowledged irf 
the Ps B; by the undersigned. 

M A DH A VAN AND A. 

President, Advaitd A&hrama,- 

•avaii. Dt. Ahnoia. 





